Chapter 7

Nga tikanga o te marae,

[ \arae practices Rawinla Higgins and John C. Moorfiald l%

1 What is a srrge? What happens on a maeme? How are visitors welcomed? What are
some of the important formal procedures that happen on a marae? Thess are questions
‘ that will be answered in this chapter.

The narae is the place where fui and most important evenis of a Miori kinship
: group take place. Welcoming and hosting visitors, weddings, birthday celebrations,
2 political meetings, kapa haka practices, religious services, educational conferences and
-{ targihangnare examples of events that ave likely to be held oo the mare.

The term marae is found in many of the islands of Polynesia. Elsewhere in the Pacific,

| the marae takes the form of stone-stepped pyramid-style struchures nsed to perform
.l religious rites. These steps or platforms are called pae or prepae, though in some
; islands this term also encompasses the sltar or courtyard of the marme. To the Mo, -
the marae of its Pacific relations is best described as #3hu (ritual sites) as opposed
to a Miorl view of mane that emphasizes it as a focal point for culturally important
activities. Nevertheless, Maovi, like other Pacific peoples, understand the mare as
belng a space with images of atua and #fpuna (ancestors) accommodated in buildings
and spaces within which leaders sit and discuss important matters of the day. As
this brief comparison suggests, the mame is an important feature in the lives of both
Miori and their whananga (relatlons) of the Pacific. :

In contemporary Actearca/New Zealand, the texm mgrae is used tovefer to a comphix
that includes a whare tipuna (ancestral house), wharekai {dining hall}, wharepaku
{ablution block) and surrounding lands, Some marae may aleo have a where karakia
{church), sports grounds and housing for kmomitua end families. However, the
marae wis originally the term for the space in front of the whare tipunae, which
ia now réferred to as the marae fhea (courtyard). The imaree dten is the domain of
Ti-mata-uenga, the stue of war, and conversely the whare Hpune belongs to the
afua of peace, Rongo-mé-tine. The fikanga of these respéctive spaces is determined
by the particular characteristics of these atua. For example, the maree ez may be
deacribed as fe umu pokapoka a Ti-mate-uenga or ‘the flery ovens of Til-mata-uenga’
[Pou Temara, persanal communication, 1990) where matters of violence and war
are conducted.

Traditionally all maeras belonged to kinship groups, either a whinge, hapi or feL. This
remains the same today with the exception of some newer urban mimae. A maree 15
built on the kinship group’s land. The kinship group looks after the wuras and each
person has a rele to play in the smooth running of fhe facility. A mrrae comimittes
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7 Npilikenga o o METeS

n.]s:;i: takes the lead n the upkeep of the facility, handles the financial aspects, and
takes bookings for groups wishing ba use the marae,

AT :
@ The physical elements of the modern marag

G Whars tipuna

Many of the traditional yolyare tipyma are named in honour of an ancestor from that
people's hapil, henece the npme quhizre bipura, However, S010e whiere Hpline or 1A e
named in honour of an historieal event, such as Te Whal-a-Te-Motu in Ruatghuna
that was named after the greaf pursuit apoumel the island of fhe prophet Te Eooti
Arikivangl Te Taruki. Today some urban Micri name their maroe complex, o wilme
tiptina, after symbaolic meanings of unification, annch ge Te Herenga Waka (the moaoring
of the canoes) at Victoria Uiniversity in Wellingtom. such names do not vefer to a
specific ancestor so that all Maori can feel part of that nraroe. :

Ofther names for the main house on the smarae are sufrennd (large house), whre rilangn
(coumcil Touse), wharepuri {sleeping house}, harehui (meeting house), and whare
phiekairo (carved howse). Apart from the naming of the house after an ancestor, the
wwhare Hprena is lkened to the body of the ancestor. Starting from the apesx of the house
ia the kiruru (carved face) with the il (bargeboard) stretching out like welcoming
arms to the amo (upright supporting poste b the lower end of the maifi). At the ends
of the i ave the fingers of the anoestor that are represented in the repara (ends
of the bargeboards of the house). The talhu (ridgepole) that uns the length of the
inside of the house is regarded as the sping, or backbone, of the ancestor, with its
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7 Biarsa practices

A whare lipuna showing e @lferent pars of the howss

ribs in the form of heke (rafters) descending from the tifufm to the poupou (carved
weall figures). The paw BT (front post), the pou fokomanana (ckntre post) and the pou
tuarongo (back wall post) support the &kl and represent the connection between
Rangi-nui, the Sky Father, and Papa-tia-nuku, the Barth Mother. The inside ‘of the
house is known as the belly or bosom of the ancestor, and in some aveas this is
acknowledged by naming where Hpuna after this fact, for example, Te Poho-o-
Rawirl (REwiri's belly) in Gisborne. -

The interlor of the house Is often decorated with kfwhaimhai that are found on the
heke, Tikutuku is usually located on the walls between each poupor, and represent
many symbols such as reimata toroa (albatross tears), niho taniwhe {(monsters” teeth),
patik (flounder), or poskasma (ascending steps), to name a few. The powpou are usually
carved with stylised figures representing sncestors of the whinau, hapil or iz of the

TIAeE, i
i

The whare fipuna has a verandah area (makuu) with a door into the main part of the
building on the right-hand side {leoking out to the meras) and a window on the left
gide. The housa is divided into two main areas, the fara whined (wide side) and the
tara whditi (nareow side). The fera whinui is located to the left of the door (looking
ouf), with the fera whiiti being located on the right-hand side. This unique design
eaters to the philosophy of maneakitanga (hospitality) of the manwkird (viattors), as it
allows the greater space to be dedieated to the comfort of the visitors. The kokonga
(corners) at the front of the house are reserved for the kermitus of each respective
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7 Bgd likkanga o ba meras

i Wharekai

Traditionally the nurae dteq was surrounded by whare pim (aleeping houses) and
kaute (family cooking shelters). The largest house was that of the rangatirs, which
was where nipnuhirt (visitors) were usually acconmodated. Manhiri were fed on
the marae, with each family providing food prepared and cooked in their kinfa. The
meal was laid out in the open on the marme. Large wharekai (dining halls} which are -
now prominent On most MATTEE are A MOGErn development.

in treditionel maran the corsnumnal mesl was lald cul on the pround

The wharekai in mamy fural marne are named after a spouse, close associate, o relative
of the tipums who is represented by the whare Hpuna. As with the whare Hpena, the
wharekai may also be named to honour an event rather than a person. Por example,
the whare Hpuna at Tauarau Marae in Rudtok is named Rongolarae after the ancestor
fromowhaom the hepi of that marae acquived their name, Mgt Rongo, and the rofurekai
is called Rangimahanga after his wife.

Tiy MBcri terms, food serves aa a means of whakmoa. This relationship of nod as the “fres
from tapad’ state means that things that are tapu should not be placed where food is usad.
Berause the head is considered very fy, fond should not make divect contact with this
area of thebody, or wifh associated flems, such as hate. Thems of headwear should not be
placed on tabiles where food is found. For the same reason, one should not st on tables. |

The ringawera (kitchen workers) are lmportant people an the marae. There are
whakafmekd fhat highlight their importance, such as: M# i @ g ka tika (Only i€
the back is working well, will the front furicHan, This mhrkebaikt reminds ]:!-E'I:]'.‘-lE
that they must ensure that they ok their manuhiri by providing plenty of the best
ki {food). The proverh also stresses that without people at both the front and back
of the miree fimctioning well topether, the hospitality of manuhivi will be adversely
affected: a fact which the visitors will be quick to note.
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Rongekiras mesting house at Teuarau karas, Euiftoki, Bay of Planty

G Wharemate

In some areas, notably those of the Mitaatua (Hastern Bay of Plenty) regicn, & struckure
called a nferémate is huilf for use durityg fmgihanga. These buildings have replaced
more temlmrar'gr structutes that were put up during the frngihang to provide some
protection frofn the weather for the peaple who sit by the tlpidkl {corpse). When
there is nio fgngihanga happening on e mare the wheremale doubles as the storage
ppan: for matiresses and pillows, Because {mmngihangn are the most important type of
pathering on wane this is the subject of the next chapter. ;

Pohiri

The piliri, or in westem dialects pawhiri, is the ritual walcome ceremony that eccurs
when wisifors arrive at a mane, In p]'n-ﬁu'.'ﬁ]_'.ll:-am times it was not always ko if
the murrishivi were coming in peace 0T with warkike intent. One of the parposes of
thie ritual of encounter was 0 determine this.

For most fwi the pihiri takes place outside on the marae Gt although, for practical
reasons, there are significant exceptions to this. Inclerhent weather may also mean
that the menukiri ave taken into the wharesid for the main part of the pihird,

When the manulriri arrive at the e they may perforim & waeren before entering,
The mwaeren is a karekin that 18 performed by some sanuhiri before enteririg a strange
mayae. It originates from the time when people believed in the risk of being affected
b muiakuby. Mkt is the ability to inflict physical and paychological harm and even

death throngh spirvitual powers. Py fuid pecform mersd now.
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& Whakaeke

When all fhe prailiivi ave ready to be welcomed, they gather putside the gate of the

marae. Traditionally a wers was performed as the prasthiri taoved onto Ehe e

dten. The wero is a challenge that is delivered by the largnta wwhenma to the manhivi
ta determine the nature of the encounter, An armned warsior (or warriors) Is sent out
to the mmuhirt at the entranceway of the mere to perform this ritual, The execution

of this process 18 considered important in the maintenance of the i of the fengaka

wheemmen. The wardor places a faki (davt), sprig of leaves, OF SOme other token on the
ground, and displays his proficiency in the use of his weapon to encowrage the leader
of the manuhin to pick it up. Picking up the faki indicates to the tangate-wherna that
Hheir visitors” intentions are peaceful. The warriov then retums (o the tangrin wienur,
In today’s society this part of the process s reserved for important visitors to the marae,
particularly for someone who has not visited the panme before, People who have not
been formally welcomed on a particular purae ave gaid to be waetwre fap.

Oinee the male leader of the mmanliri has picked up the taki 2 woman will knrargn.

The kormnga ace the calls made by women, which in many instances today start the
pifrivi, The initial kerangn is by one or more Women fromm the tangate whenna, and
women from the manuhiri will respond with their calla as they mowve onto the mmree,
The kareiga between the two groups provides the men with information about the
visiting group to inchade in their whaiktvera. In many ways, the form of the kerengn
is not dlissimilar to that of the whaikirers, as the kanwge makes acknowledgements
toy the mgnudird, the dead, and the object of the vist.

Rt J lain

Thea whakasks, & group from Tha Uriveraiby of Walksabo moving on to TG A Dea s
Marae, Meareawshio. Ta Rita Papasch (Talnul and Hghii Perou) |5 responding ta the
knranga trom tho tangate whHema. S | flanked by Mida Sinpson &f Hgst Avwa on
fyar left mnd Mpoahita Te Avwekiuku of Te fymesa o Bar right.,
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The wlnkieke is the term to describe the movement of the manhiri onto the marae e
The karanga takes place during this timne. Sometimes the frgiie whenun may perform
o Bk péhird o welcome the nanmithiri during the whakaske. This is the time when the
sanuhiri may choose to respond with their own kaka {posture dance) in recognition
of the fargaia wherie, Doring the Raka péifir, it is also common 0 see wWomen Usng
yaut {green leaves) with their actions.

The mandhid advance slowly onto the mde as a group and stop a little distance
¢rom the whmreni, At this stage the karanga and haka pafiri will end and people will
remember the dead and may fangi (weep). Onee this is over, the mandir will move
to the seating provided for them and the wheikdrers will begin.

2
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A Fiaka pahid belng perfermed to walcoma the sranrhi at Thrangawaowas Kerac.
Lagvas ara Ugad In perfarming the fraka pikdi as 8 symbol for the clmad.

~

G® Whaikarero

The paepne is a term used for both the place where the spes kere of the tengete whenua

sit and for the speakers of pdhiri. The usual patterp for seating during the phid 1s to
have the fiven sitting or the paepae with the women seabed behind them.

The form of the whiikirers does not differ significantly from that of the karngt,
However, the whailkdrers expands on the information shared during the karanga. In
eome areas on the Fast Coast of the North Island women have speaking rights on
the marae, but in the majority of the nwi only men ave allowed to wheikfrero, Women
are not permitted by some ot to speak on the marne because of the asaociation of this
speslking space, the marae ffer, with the realm of Ti-mata-uenga. When the pihirt is
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: iﬁ.l.l'.‘ing place, the marae iz expased to all types of warfare, inchuding those that pertain

1o mikufs, Women were revered in Maori society for their ability to give life and to
take it away as the following whakefenks notes, “He wehine, he whenua, | ngaro of t
tangrata,” (It is because of women and land that men perish). Therefore, MEor wera
comscious niot to expose women to curses or fhreats that might be made on the manme
fiten, lest theee affect subsequent generations. '

In most instances, whaikirero will begin with a whakaeragra (warning call) a tay o
tmaparapara (a form of kapokin) before making acknowledgements to the marae and
whare tHyan, the naete {dead) and eventually taking into account the feke [purposs)
of the i, The structyre of the individual swheikirers is determined by the speaker.
However, the process of whatkirers itself is ordained by the kewn (pratocols) of the
particular meree. The following are explanations of the two types of kawa: pieks and
frunatntin, aleo kmown as £ ata, H0 mal

Piieke is the most commonly practised form of kator among il Mo, Paeke refers to the
situation where all the speech-making is first performed by the tangata witeniu, after
which the i o te kirero {speaking right) is passed over to the musuhiri, who then
make their speeches, The arrangement of the peaple on the maree usually dictates thae
Floww of the mawsi o te kavero, This will start from the first speaker, who is positionad
clogest to the whare fipuna, and move along in sequence to the farthest person on the
pagpie. When the priurd ot kirero is passed to the other side, it first goes to the speaker
for he mammhiri located farthest from the house, and then moves to the last spealer,
who is closest to the house, Thus, the mawri o te kirero is returned back to the Emigata
whenua who ave symbolically vepresented in the whare fipuna, -

The fausiuute, or i ol 0 mal system differs from the pleke system in that the
speakers alternate from the targaia wwhema to the manufivi, In this form of keiva the
tangnta whenua meke the final epeech, which retums the nurtird o ke kirero to them. In
instances when the 51::@51]1:&:5 for the purrnkirt outoumber those of the fangmta when,
{he latter will wait vndil all of the manuhir have completed their speeches before
closing this part of the process with their final speaker, fhus ensuring the mawri is
returned to the tangnin wherna. This alternating system of whaikirers is used by tribes
who claim descent from the people who migeated to Aotearca on the Tairi and Te
Arau canpes, notably thase of Waikato, the King Country, the Volcanic Plateau, and
parts of the Bay of Flenty.

On the completion of each whaikirero, a miteka (traditional chant) or waiata is usually
performed. Often the performance of the romiata by the many supporters of the spealer

" jzused to Mnaki (embellish) the whaikdrere. There are many accounts where support

is not always automatic, thus ensuring that there is an element of contrel over what
the speaker says during the whaikirere. When this occurs it would be noted by all
present that the speaker talked without the marna of the people in mind and fhe people
have spoken with fheir silence. Btrictly speaking, the speaker should select his own
woiata, the words of which should support the content of his speech. However, in
veality in fhe madern situation particular people often have the rale of choosing and
leading the wtak.

The art of whaikirers is a highly developed ekill. Good speakers gain mana for
themselves and the people they represent. A skilled orator will Incorporate
appropriate whakatakd, pepeln and kuepre whakaari {prophetic sayings of charismatic
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" |eaders) and references to important geographical and histevical places of the marmilir]

and fergita whenua; he will use metaphor and simile; recite appropriate whakapeps;
- ‘make reference to things appropriate to the oceasion; and have the skill of keeping
5 the attention of the audience, including by the use of nunour, The wheikirero will
' be delivered in classical language calling on the clever use of words and a depth of
3 knowledge of language and culture. All this will be delivered in dramatic style with
= timing designed to give the best effect to what is being said,

_;’: The following diagram summarises the format of many whaeikdrero,
: tolankaararra

-
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conclusion

- A Kol (gift or token of appreciation) is given by the mamdiri to the fangata whenua,

= usually at the end of the last whaikfrero, In traditional Mior society this was in the

¢ form of food, especially delicacies from the local avea of the menuhirl, and /o faonga

. (treasured items), which could range from weapona to finely wowven cloaks, Food

. 1= taken directly to the kitchen and not laid on the marae. Today the most commen
form of keha 13 & sum of money. Kefia laid formally on the maree is intended to defray

. oosts of the marae, but keha given quistly to the ocrganiser of the hui s intended to help
cover the expenses of the fid. Koha laid formally on the merae is taken note of by the
bangata whediia to ensure that when an exchange ocours between groups the fongnte
whenta can reciprocate in king, :

_ E™ Hongi

Onee the speeches and wiinks have concluded and the kofa has been collected by the
famgnin twheneia, the mernuhivi speakecs load their group to herir? (shake hands) and
hengi (greeting by pressing of noses) with the speakers of the tangetr whenua, who
will have stood and lned up with the rest of thelr people to greet everybody in turn.
The hongi is a gentle pressing of the noses. In some areas, like Wailato, it is a single
press of the noses, but in other areas it is & short press followed by a longer one. The
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eyes should be cloped when the hongi is done. It iz & more formal greeting but often
hiigs and kisses between women and between men and women may follow,

The hongi represents the passing of breath between the two people, This reflects the
story of Tine (ancestral power of the forests and birds) and the creation of Hine-
ahu-one, the first woman who was made from the clay of Hawaikd, In his creation of
Hine-ahu-one, Tane brought life to her by breathing into her nose and mouth, tépon
which she sneszed, exclaiming, Tl mewsi ors” (the sneeze of life), This phease is
uged to indicate the begirming of a whaikfrero; thevefore, this naveative of the creation
of the firvst human iz not only significant to the hongd but to the soiikirere as well.

The horgi mmplctes'ﬂm formalities of the pdlari. The whole prooess of the palir ia
a gradual coming together of the menphin] and the tangeta whenus, concluding with
the phiysical contact of the hongi. However, the rituals of encounter ave only fully
comipleted by the sharing of ki,

&% Kai

Onee the grestings have been completed on the mgree ftea the manahind are invited
to partake in kei, Kaf i important because it serves to whakaion the marmifird from
the whole procesa of the pahiri. Howewver, the sharing of kei is also sipnificant in the
practising of nrmankitanga. Menaekitange i8 one of the most important concepts in
relation to the smarme, The word merae when used as an adjective denotes generosity”,
The role of the tangeta whenita is to provide all that they can for their mormbiri, as this
reflacts on the numa of the tengata whener. There are many proverbs that express the .
importance of mmanki as well as tribal pepefta, which are articulated to describe the
mang of a people in thelr display of mansakitimga,

The following dingram illustrates the main features of the ritual of encounter on the marae,
Parentheses indicate that that particular pact of the pRifr does not always happen.

(moaerea)

{haka pdhiri)
¥

fangi

¥

rofraikfrero and swaiaka

Y

faririt end hongi

v
frd
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a3 Karakia and mihimihi

Depending on the religion of the farngata whernsa, they may chooge to conduct kerakia
as part of their hospitality. At the end of the evening meal, a bell is struck to indicake
tiaat the kerakin will be undertaken, usually inside the whare Hipuama,

1n accordance with the atua of peace, Rango-mi-téne, the neihimili {informal speech-
mnaking) follows the evening karakia. This will start with the fengals wherun speakers,
who will be seated, from the corner of the fare whititi, and move around the house
until it reaches the speaker in the opposite comen of the fare whilrud af the houae, The
speakers during the mikimihi will stand against the wall to draw inspiration from
the carvings, which are a representation of the ancestors of the ferngata whenue, The
kirera (speech) that is delivered is less formal than that on the marae, and it is rare to
hear fau or fauparapara being performed inside the house. Tt is also a forum for more
smformal speech-making and discussions related to the living rather than the dead,
and includes humour, which facilitates connections between ﬂle_ respective groups,

&% Poroporoaki

At the end of a hui formal farewell speeches take place. These ave called poroporank. The
manuhiri usually begin the poroperoak, followed by the tangatn whema. The meaehri
acknowladge the hospitality of the tangala whenua and ringamwern who have provided
the visitors with sustenance throughout the fod, The poroporoaki are sometimes done
on the marae dten but more commonly now they are delivered in the whirekei after
the final meal, or hikard (feast),

The formal procedures of the pifir] on the marae are adapted for welcome ceremonies
in a variety of other contexts. For some fud, phiri is the term used only for these -

procedures on a marae. For welcomes held elsewlhere, the term used is mihi whakefu.
The procedures of the pohiri act ag a template for welcome ceremonies held in other
types of venues, Depending on the importance of the occasion, some elements of
the pakiri discussed above may be omitfed, For example, it is quite comman these
days for interviews of Maori candidates for jobs to incorporate elements of the
pihirt and poroporeaki. The applicants and their whiinau support will be welcomed
by the person conducting the selection process, or by someone on the pane]l who
is fluent in Maori and is appropriate for this task, In most cases the mihi will be
returned, Widala may be sung after the speakers, but time constraints may mean that
in practice the waiata will not be performed. If the applicant and the whinau have
niot shakert hands and greeted the panel with the hongi on arrival, this is done after
the speeches, The panel will then interview the applicant asking questions of direct
relevance to performance in the advertised position. At the end of the Interview,
wihinau merbers will be Invited to speak about the applicant, giving reasons why
the applicant is suitable for the position. When the interview is complete, the
speaker for the applicant may formally close the meeting with a ehort poreporodl
and karakia.

The mrrae s the focal point for all MEori activities. However, more recently the marae
has taken on new faces in many areas, The building of urban merae is the résult of the
rural-urban drift, which occurred after World War IL These new marae gooommodate
those who have either severed ties with their own tribal marne or have joined a

8 7
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el Jifferent community that is not linked by whakapepa, .8, church groups, Some wban
marie have been established within Pakeha organisations, such as universities, in
order ta provide a Maori space for students who find the surrounding institution
unsympathetic to Miori cultural values and practices, or andithetical to nafbmirangi
Miori (Maori knowledge). In many instances these university marae also serve asa
learning space for students of Maor Studies.

Oter urban mane have been built in the tribal territory ofa different fird. For example,
Mataatua Marae in Rotorua is & Tihoe marae built on land pifted to them by the Te
Arawa people. In Hamilten, there are two mame that are not kinship based. Hud-fe-
RangioraMarae is run by the Catholic Church, while Kirikiriroa Marae is & pan-trilal
e for all MBori living in the city, Such pan-tribal marce raise important issues about
what protocols are to be followed. Usually the tikangi of the of the area holds sway.
Yetin all these descriptions of marae, this distinctly Maori institution eonlinues to rehy
on the local people tomaintain it, For many Maori these marae become their life,

W) FURTHER READING

Salmond {1975) is the most tharough study of this topic, but the books by Havawira (1997}
and Truren (1986) provide useful practical guldes to mane practices, Walker (1975) and
Eiiretin's (1975 and 1979) essays discuss some of the issuss related to modern practices on
e TRERE =



